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On 29th March 2020 England was re-dedicated as the Dowry of Mary.

Our Lady of Walsingham, Pray for Us.
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From the Honorary President
Dear Friends,
In the last edition I wrote about
the plans to celebrate the 10th
Anniversary of the publication
of the Apostolic Constitution
Anglicanorum Coetibus. Many of our
priests and some lay folk attended
the moving canonisation of our
patron, St John Henry Newman,
last October in Rome. A few days
Mgr Keith Newton
later the Congregation for the
Doctrine of the Faith hosted a symposium at the Gregorian
University to mark the 10th anniversary of its publication.
January next year marks the 10th Anniversary of the erection
of the Personal Ordinariate of our Lady of Walsingham when
three former Anglican bishops were ordained to the Catholic
priesthood in a packed Westminster Cathedral. A number of
events are being planned for this anniversary.

As we look back with thanksgiving for this great gift we have
also taken this opportunity to look to the future. A group of
our priests and laity has produced a document called ‘Our
Calling and Our Mission - preparing for the future’ which sets
out our priorities for the coming years around three headings:
Our Common life, Vocation and Formation and Evangelisation.
It sets out the criteria by which we will evaluate, and support
initiatives from Groups, pastors, or lay people as we develop
into the future.
To enable this to happen I have appointed, Father David
Waller as our first Vicar General to have responsibility for
our common life and to work with our Deans (more about
them a little later). I have also appointed an Episcopal
Vicar for Vocation and Formation and an Episcopal Vicar
for Evangelisation and Administration. The Apostolic
Constitution and its Norms already laid down certain
structures for the Ordinariate which have been in place from
early on. It may be of interest to set these out.

The Governing Council is made up of six priests elected
by their peers and up to six appointed by me. This
council, amongst other things, does the work set out in Canon
Law for the Council of Priests and the College of Consultors.
It will be this council which will send a terna of names to
the Holy See for the appointment of a new Ordinary in due
course. The members of the Governing Council are also
trustees of the civil entity.
The Finance Council, made up of priests and laity, looks
after the financial affairs of the Ordinariate on behalf of the
Governing Council. It sets an annual budget and the levy paid
centrally from each group in order that the Ordinariate can
function in a similar way to a Catholic diocese.

Unlike in dioceses, where it is optional, the Pastoral
Council is mandatory in the Ordinariate. It is composed of
a representative from each of our pastoral areas across the
country together with our three Deans. It meets just twice a
year so the Ordinary can consult with the laity about various
matters concerning the Ordinariate. In 2017 it organised a
very successful lay Congress which took place at Worth Abbey
and a similar meeting is planned for July 2021.
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In addition we have divided the country into three deaneries:
the North, the South East and the South West. The three
Deans speak regularly with me about pastoral matters
concerning the Ordinariate. In addition groups have been
clustered together to form pastoral areas with a co-ordinator.
They meet with the Ordinary and the Deans 3 times a year.
As the Ordinariate is a small and new structure in the Church
we have taken matters slowly in setting up its organisation
but now we are moving forward in the hope that these
structures will help and support our mission as set out in our
Mission Statement which is:
To realise the vision of the Apostolic Constitution
Anglicanorum Coetibus, as a concrete means of bringing
lay faithful, clergy and religious to a faithful and
authoritative expression of the Catholic faith through the
liturgical, spiritual and pastoral traditions of the Anglican
tradition now within the full communion of the Catholic
Church, cultivating bonds of unity, and promoting this
precious gift as a means of building up the one Body of
Christ, which is the Church, through love.

Please continue to pray for and support us as we endeavour
to fulfil this mission in the coming years.
Yours in Christ,

The Right Revd Monsignor Keith Newton
The Friends of the Ordinariate of Our Lady of Walsingham

Have you Gift-Aided your Donation?

If you are a UK taxpayer and donate to the Friends of the
Ordinariate, we can claim 25p from HMRC for every £1
that you give us. For this reason, we urge all our donors
to fill in and tear off the Gift Aid form on the back page of
this Newsletter, returning it to us at:
The Administrator
Friends of the Ordinariate, 24 Golden Square
London W1F 9JR

Even if you have already filled in a Gift Aid form, we
would appreciate it if you were to complete this form
again for our records. We recently received a substantial
Gift Aid payment from HMRC, which will go towards
our work in supporting and highlighting the work of the
Personal Ordinariate of Our Lady of Walsingham.
Editor: Michael Hodges
Design: GADS Limited

Charity no. 1142667 Company no. 7680821
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Frie nd s o f th e Ordinariate – Sum m er 2020

Chairman’s Message

Contents
From the President
by Mgr Keith Newton

In recent months the ‘Friends’
have responded to significant calls
for financial assistance from the
Ordinariate.

Chairman’s Message by Peter Sefton-Williams
Primacy and Unity by Dr Brian Horne.

A Journey
by Matthew Topham
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Lady of the Southern Cross in Australia. In addition we have
recently provided £10,000 towards the restoration of the
organ at the Church of the Most Precious Blood in Borough,
London, and granted £5,000 to help secure a new presbytery
in Pembury, Kent. Other grants have included a contribution
towards the provision of a common set of purple chasubles
for all Ordinariate clergy, support for an Ordinariate
seminarian and a contribution towards the university fees
for two Ordinariate priests working towards a Doctorate.
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give consideration to the ‘Friends of the Ordinariate’. In
the longer-term the Ordinariate needs to acquire its own
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the ‘Friends’ you would be greatly assisting that essential
development. All benefactors, both living and deceased, are
remembered in regular Masses offered by the Ordinary.

S. Agatha’s Landport: Its History and Architecture
by Fr John Maunder
20 – 25

Please support the Friends of the Ordinariate
How to Donate
27

© Victoria & Albert Museum

Peter Sefton-Williams
Chairman, Friends of the Ordinariate
of Our Lady of Walsingham

4&5

9

Fr Ignatius Spencer: “dirty, mad mendicant”
part 2 by Fr Gerard Skinner
Letter from America by Fr James Bradley

3

6–9

Notes on the Ordinariates

Thanks to your generosity, we have been able to meet all
these requests in full.

Finally, a word of thanks to H.E. Archbishop Edward
Adams who has retired as Papal Nuncio. One of his first
engagements on becoming Nuncio was to be the guest of
honour at our fund-raising reception at the residence of
the Ordinary in Golden Square, Soho. During his time in
the UK he was a great friend and practical supporter of the
Ordinariate. We wish him well in his retirement.
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This English statue, held by the V&A, is called the
Langham Madonna. Fr Michael Rear and certain other
historians suggest it could be the original statue of Our
Lady of Walsingham, which was allegedly burned in
London in 1539. The image closely resembles the one
on Walsingham Priory seal, and Catholic recusants in
nearby Langham may have rescued it. Statues made
for a metal crown have a band around the head. Henry
III gave a gold crown for Our Lady of Walsingham in
1246. This fits in with with the mid 13th century dating
of the Langham Madonna. There are circumstantial,
like the deliberate V cut at the base (where in the
original Our Lady of Walsingham there was a jewel)
and dowel holes in the back necessary to affix the
missing high-backed throne.

How we help the Ordinariate
The Friends of the Ordinariate are predominantly non-Ordinariate Catholics. They raise funds in order to make grants which
help support projects of the Personal Ordinariate of Our Lady of Walsingham. The Friends also organise events to raise
awareness of what the Ordinariate is doing.
Recent grants have included finance to cover part of the cost of the installation of the organ at Most Precious Blood Church,
London Bridge and a grant for the purchase of a new white cope, stole, and humeral veil for processions. They were used
for the first time for the procession in central London on the feast of Corpus Christi. In addition, we continue to support two
new priests within the Ordinariate by paying their stipends.
To find out more about our work, please visit our website www.friendsoftheordinariate.org.uk

www.friendsoftheordinariate.org.uk
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Primacy and Unity
By Dr Brian Horne.

Having spent six years in Malawi as Dean of Blantyre
Cathedral, Monsignor Keith Newton is better placed than
most to know that the existence and history of the Anglican
Communion is inextricably bound up with the existence
and history of the British Empire and Commonwealth and
the spread of Anglo-Saxon culture around the globe. This
being the case, it cannot be denied that what has helped to
maintain the unity of the Anglican Communion in the past
has, to a very large extent, been a combination of forces
which have been quite secular in origin and operation.
This does not imply that the unity has been a sham or that
the Holy Spirit, the source of all unity among Christians,
cannot and does not work through the instruments of the
world. From the earliest days of Christendom, political,
social and economic impulses affected the spread of the
Gospel; the structures of the Roman Empire, for better or
worse, influenced the shape of the institutional life of the
Christian community. So with the Anglican Communion:
social, political and economic forces helped to establish
that remarkable assembly of ecclesiastical ‘provinces’ that
became the world wide Communion. But the loosening of
the ties which bound the British Empire together and the
disappearance of many of the structures that had been
imposed by Imperial rule could not but have profound
consequences for the religious institution whose life was
so entangled with the complex political system that had
come into being for purely secular reasons. In the absence
of the old cultural pressures to unity what would hold
the different provinces together? It is a question asked
with increasing urgency as the years pass and the world
changes. There remained, until recently, the shared liturgy,
i.e. the Book of Common Prayer, the shared order and
ministry, i.e. the historic episcopate, the Catholic Creeds
and Sacraments; but all of these have been subjected to
radical questioning in the last few decades and some have
undergone radical change. There was also another factor:
the communion of every see with that of the primatial see
of Canterbury, a focus of unity peculiar to Anglicans. This
has been, historically, of crucial importance. But in the long
view of history, was it circumstance or theology which
created and sustained this principle?
Historically speaking, if one spoke English and was
nurtured in English culture and one wanted to be a
Catholic Christian without being a papalist one would
inevitably have found oneself drawn to Anglicanism: an
‘ecclesia’ that, despite all odds, had seemed miraculously
to have preserved and treasured Catholic faith and order.
In this Communion the Archbishop of Canterbury held
a special place of honour: the primus inter pares, an
extremely rich and theologically potent concept. However,
in a world which has changed so much and in a church
which finds itself in crisis perhaps the position of the
Archbishop of Canterbury as primus inter pares is no
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longer theologically tenable and the Anglican Communion
itself is, perhaps a sentimental anachronism.

The vital question now is whether this focus of unity, this
position of honour, has been revealed as an accident of
history, a graceful but temporary relic of a bygone age: the
child of a fortuitous concatenation of purely secular events
whose time is past. It is partly the sad acknowledgement
of this truth that has led the Personal Ordinariate of Our
Lady of Walsingham to recognise that the centre of unity,
the primacy of honour, had to pass from Canterbury to that
place where, perhaps, it should always have been, Rome.
Anglicans (and most other Christians) have always been
deeply suspicious of, and hostile to, the claim that all
authority in the Church is vested in the Bishop of Rome
and that all ecclesiastical power, as well as order, flows
from and is delegated by him. The resistance to this claim
is built on firm theological foundations. It was not the view
of the Church Universal for the first thousand years of her
life and has never been the view of Eastern Orthodoxy. It
gained adherents, in the West, in singular circumstances in
the Middle Ages, and it remained a matter of debate even
through the period of the Council of Trent. That it has been
abandoned de facto is the only possible interpretation of
Rome’s recognition of the sees of Eastern Christendom. My
reading of the documents of the Second Vatican Council
leads me to believe that those who were responsible for
the drafting the declarations on the nature of the Church
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realised that the concept of the Papacy which had prevailed
at the First Vatican Council a century and a half earlier had
become theologically indefensible and that they carefully
tried to circumvent the earlier authoritarian language to
re-define and rediscover the true meaning of the Petrine
office. Hence much of what is said in that section of the
decree on the Church (Lumen Gentium) which deals with
church order - and so with the primacy – reads more like
the ecclesiology of the early centuries of Christianity than
that of the triumphalist perspective of the nineteenth
century. We are presented with the ancient Catholic
doctrine of episcopacy; and in the Bishopric of Rome with
a notion of primacy that is there for the purpose of unity
and the safeguarding of truth. It is a primacy of honour, and
it is to be exercised without coercion. Honour – a word so
familiar to Anglicans – is, in this context, a concept that is
no mere rhetorical nicety, a kind of polite nod to a superior,
but one which is rich in theological significance - as was
formulated as early as the middle of the third century. In
a time of persecution and turbulence a great voice spoke
with unfaltering clarity and authority:
And although to all the apostles he gave an equal power,
yet he constituted one chair, and by his authority
disposed the origin and proportion of unity. Certainly
the others were what Peter was, but primacy was given
to Peter.

(Cyprian, Bishop of Carthage. Letter, xxxiii)

www.friendsoftheordinariate.org.uk

The local Church under its bishop is recognised as the
Church of Christ in all its fullness, but in order that it
may be part of the universal Church and be in unity with
that universal Church it must be in communion with the
original Church, the Petrine See, Rome.

What is at issue here is unity. The primus is the focus of
ecclesial unity and its visible symbol. This is the means
by which the precious unity is safeguarded, It does not
mean that nobody can do or be anything anything unless
delegated by the primus, but rather that nobody can do
or be anything in disregard of him. The Bishop of Rome
does not constitute the Church – the fullness of apostolic
authority rests upon every bishop – but he is the first: the
one whose position of honour is the guarantee of truth
and unity.

(Dr Brian Horne was born in South Africa in 1939. He received
a first degree at the University of Natal and subsequent degrees
from Durham, London and the General Theological Seminary,
New York. He was for many years Lecturer in Systematic Theology
in the Department of Theology and Religious Studies at King’s
College, London. His publications include A World to Gain and
Imagining Evil as well as various articles and essays on literary
and theological subjects. He was ordained a priest in the Church of
England in 1963. He was attached to St Mary’s Bourne Street from
1968 to 1994. He was received into the Catholic Church in 1997.)
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By Matthew Topham
I wasn’t raised a Christian: my parents had long lapsed
from whatever residual Anglicanism they might once have
professed. Like many of my generation, my introduction
to a Christianity which was more than a media phantom
or an atheist’s straw-man was at university. There it was
the glories of Tudor and renaissance polyphony which
arrested me, and gradually softened a very hard heart. So
much of this music was written by Catholics, of course,
and all of it is inextricably indebted to the Catholic
liturgical tradition, but sometimes, even today, it is better
preserved by Anglicans than by its legitimate possessors.
This will have something to do, of course, with the fact
that the Anglicans stole all the money and nice buildings
which make preserving the treasures of the liturgy so
much easier, but it is nevertheless true.

only Anglican seminary still worthy of the name – where I
was formed for the priesthood. I can speak only for myself,
of course, but there was a kind of fierce joy in being a selfanointed fifth columnist within the Church of England,
preserving (as we thought) the great ‘Catholic’ tradition
against the depredations of modernists and protestants both.

So I was baptised, and confirmed, and in short order
conceived the desire to be a priest, to stand at the altar
and offer the August Sacrifice, for I saw that this was a
good and holy thing to do. After taking my degree, I went
to be a ‘pastoral assistant’ in a church in North London,
deep in the Anglo-Catholic tradition (now sadly lapsed),
and began to learn what this priesthood business was
all about. Two years later, after somehow convincing
a selection panel that I would make a decent Anglican
priest, I was off to St Stephen’s House, to be formed for
the priesthood.

Anglo-Catholics have always been anxious about their
orders. Saint John Henry Newman’s nuanced and
changing position on the validity of his own Anglican
orders is a case in point, never quite settling between
anxious affirmation and uncertain denial. I remember
being introduced at Cambridge to the superbly irascible
book “The Catholic Religion” by Vernon Staley, sometime
Provost of Inverness Cathedral, which tied itself in knots
to defend the impeccability of Anglican orders, despite
the carelessness and outright denial of those same
Anglicans.

These musical treasures were precious to me, of course,
but divorced from their right context, they would not, I
think, have sufficed to draw me closer to the Lord. For
that, I give thanks that next door to my college was a
Church belonging to an esoteric sect called, I gathered,
the “Anglo-Catholics.” This quixotic designation appealed
to me, and so did what I found inside, which seemed to
me to be a hidden world of ancient ritual. And it must
be said that much of what was good there was indeed
preserved from the Church’s ancient liturgical treasury –
three sacred ministers, celebration ad orientem, chant and
polyphony, reverence, dignity, and so on – which again
was in sparse evidence in real Catholic churches.

The House of Bondage

Quite a few former Anglicans, now Catholics, have said
something to the effect that the reasons for being an
Anglo-Catholic in the Church of England are impossible to
comprehend unless you are one. And indeed, this ability
lapses once one leaves: trying to explain now why it felt
right to continue in the House of Bondage (Newman’s
words) is a little like trying to explain, on waking, the plot
of a tortuous dream.
But it is true that there was a certain camaraderie about
being a ‘spiky trad’ amidst the modernists; this was
nowhere more true than at St Stephen’s House – the
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Quite what we were preserving these traditions for
was less easy to say: some cling to the idea that AngloCatholicism would have its day again, and that after the
mainstream CofE had burnt itself out, we’d rise from
the ashes in some glorious return of “the waking days,
When faith was taught and fanned to a golden blaze,” as
Betjeman had it. For others, and certainly for me, there
was even then a fatalism about our mission: we were
there to hold the line until we couldn’t anymore, and then
pack off to Rome.
That might not sound very encouraging, but we took
comfort, I think, in grim prospects, in being the few
against the many (Staggers contra mundum, if you will).
This bullish approach seemed laudable at the time, of
course, but the line between noble perseverance and
stubborn obstinacy is a fine one. It is clear to me now
that the writing had been on the wall for decades, and
that for the Church of England, there was never any hope
of restoration. But, ignoring doubts and nay-sayers, I
was ordained an Anglican deacon, and went off to serve
my curacy in a parish in North London, where so many
Anglo-Catholic parishes still cling to a bare existence.

We see the anxiety about ‘validity’ in the phenomenon
of the ‘Dutch Touch’ in the twentieth century, where
schismatical ‘Old Catholic’ bishops, with their
unimpeachable episcopal pedigrees, were invited to lay
on hands at Anglican episcopal consecrations. Whatever
may have been the result of these empurpled hijinks, they
do clearly betray the deep, nagging worry that, after all,
we weren’t the real deal at all.
I have no desire to be unkind to, or about, men who
believe they are serving the Lord in His vineyard. For all
I know, Anglican orders may have been valid all along,
or may now be valid where previously they weren’t. I
am in the happy position of needing to have no view on
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The main quad of St Stephen’s House, Oxford, photographed from inside the west cloister.

the matter. But whatever the truth of it, most Anglicans
have just as little regard for ‘their’ orders as ever, as the
purported ordination of women to all three major orders
demonstrates. One of the great shocks of my curacy
was the announcement that Richard Chartres would be
replaced as Bishop of London by a woman, something
of which most of us hadn’t even dreamed. The rush to
convince ourselves that we could accept a suffragan of
a woman as our bishop was undignified and not a little
disillusioning: for Anglo-Catholics, compromise is now
the rule.

As Anglo-Catholics, then, we were ministering mainly to
some people with the habit of religion, whom we were
actively preventing from seeking communion with the
Holy See, by providing all the smells and bells on the far
bank of the Tiber, and to the far greater mass of people
with no religious connexions or affiliations at all. What
could we say to such people? In hindsight, an unease with
recommending the Anglican Church to anyone new to
the faith (an unease I was not alone in fostering, I know)
should have been a sure sign that we were wandering
witless in the wilderness.

The other great falling of the scales was the realisation
that we were no longer doing any good, and there was
no longer any need for, or justification of, our selfappointed mission. The great heroes of the Anglo-Catholic
movement, like the good Frs. Mackonochie, Tooth,
Lowder, Stanton, Prynne et al, all operated in a society
deeply distrustful of the Roman Catholic Church, in which
the hegemony of the Church of England seemed, if not an
unassailable, then at least an immovable reality in the life
of the nation. Neither of those holds true now: the general
suspicion of all religion encompasses Catholics and
Protestants alike, save for a very few die-hard no-popery
men; the Church of England is in terminal decline.

With some trepidation, I fired off an email to a priest
who had been Vicar of the neighbouring parish, but
was now a priest in the Ordinariate. He was, thankfully,
enthusiastic about the possibilities, and so I trooped
off in the rain one evening to Camden to meet him. The
next step was to meet the Ordinary, Mgr. Newton, at
Golden Square. It would be extremely remiss of me here
were I not to say that both men were welcome itself,
and by their courtesy and tact allayed so many of the
doubts which had assailed me – and which must assail
anyone making such a definite change in life. Indeed,
joyful welcome has been characteristic of all my dealings
with Catholics, cradle or convert, since beginning this
journey, quite contrary to the general perception in some
quarters – born, quite possibly, of very real prejudice
and coldness in past decades – of Rome as cold and

I mention all this because one of the most important
‘comings to sense’ in my decision to abandon the Church
of England was the realisation that all this worry, fretting,
and defensiveness about validity misses the point
completely. It matters very little, in the end, whether your
orders are valid, if you not in communion with Peter.
What makes the Church is not merely the ‘possession’ of
valid orders, but unity with the Holy See. Our position as
Anglo-Catholics, even Anglo-Papalists, as so many of us
were, quite apart from being self-contradictory, was like
a man with one wall and no roof proclaiming himself the
owner of a fine house.

www.friendsoftheordinariate.org.uk

Finally, there was a morning at the altar, about six
months after I was ordained as an Anglican priest, when
I was about to begin the Kyrie, when I knew I could no
longer continue. It is characteristic of the Lord’s good
Providence that He is always at least ten moves ahead,
and I was surprised to find that my dear wife felt the
same, and that, once the topic had been broached, a
resolution was swiftly reached. This was it: we would
seek communion with Rome.
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impersonal, and of Catholics as unfriendly and insular.
Qui habet aures audiendi, audiat! Things were beginning
to move along now, but perhaps a word or ten is in order
about why I chose the Personal Ordinariate of Our Lady of
Walsingham, rather than, say, a diocese.

The Ordinariate

The Ordinariate might not have seemed the obvious choice,
if one is tempted to think of it merely as the repository
for Choral Evensong and Cranmerian prose. I had never
celebrated according to the Book of Common Prayer as
an Anglican, nor was I ever likely to. I do not own a tippet,
and so on. It must be readily admitted that I made a very
bad Anglican! But if the patrimony of the Ordinariate is
understood more broadly – and it must, I think – then the
picture is somewhat different.

For the patrimony must include too figures like Eric
Mascall, with his thoroughgoing Thomism and his daily
Tridentine Mass; or the Marian extravagance of Hope
Patten; the folded chasubles and rampant papalism of
Clerkenwell and London Bridge have their place. In fact, the
“Complementary Norms” established by the Congregation
for the Doctrine of the Faith, in 9th April of last year,
describes Divine Worship as preserving that “worthy
Anglican liturgical patrimony, understood as that which
has nourished the Catholic faith throughout the history of
the Anglican tradition and prompted aspirations towards
ecclesial unity.” To be complete, this must include the
immemorial tradition of the Western Rite, whether we call
it now the Extraordinary Form, or the Tridentine Rite, or
the Mass of Ages.
Indeed, in a previous edition of this illustrious newsletter,
Fr. Ignatius Harrison, Cong: Orat:, has hailed the English
Missal as the “precious core” of “[t]he finest patrimony of
Anglicanism.” He is, of course, correct! How blessed we are,
as Catholics of the Ordinariates, to have had such precious
gems as the Last Gospel and the Prayers at the Foot of the
Altar restored to us, amongst other things, so familiar and
beloved of the older generation of Anglo-Catholics. At St
Stephen’s House I had organised the termly English Missal
Mass, and discovered the joy of the unadulterated Roman
Rite, resplendent with Octaves, and Commemorations,
proper Last Gospels and all manner of liturgical gems
jettisoned like so much unwanted baggage during the last
century. When I was ordained an Anglican priest, I had
the privilege of offering my first Mass in that Rite: so you
see, it is still nourishing the Catholic Faith in the Anglican
Tradition, even now. Long may it continue to do so, and to
nourish and enrich the patrimony of the Ordinariates!
Vetus Ordo aside, this older patrimony emerges in the
Ordinariate in what we might call ‘liturgical tone’: a quick
scan through the relevant documents gives us the express
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commendation by the Ordinary of celebration ad orientem,
of the use of the Canon rather than the twentieth-century
fabrications, kneeling to receive the sacrament, clergy
assisting in choro, rather than the destructive omniconcelebration now so common in the Ordinary Form. Use
of the proper chants at sung masses (indeed, the very idea
of a sung Mass, rapidly a vanished phenomenon in so many
Catholic parishes) and attention to the beauty of worship,
are other gems we might mention. Readers will not need
me to remind them that this accords exactly with the vision
of Pope Benedict XVI, expressed in Summorum Pontificum
and Anglicanorum Cœtibus, of a Church restored to her
liturgical senses.
All of these things are dear to my heart: I find them in
the Ordinariate, and so I find a liturgical home there,
too. Perhaps it is not too audacious to speak of them as
treasures sent into exile in Egypt for safekeeping, that
they might now be returned to the people whose right
inheritance they are: a ‘divine irony,’ if you like, not out of
keeping with the Lord whom our Holy Father likes to call
the ‘God of Surprises.’

But of course, the patrimony we bring with us from the
House of Bondage has to be more than liturgical, however
broadly understood, as Anglicanorum Coetibus recognised.
Perhaps the first piece of patrimony most people will
reach for will be married clergy: I should be perfectly frank
here, and say that I do not think that a general relaxation
of the requirement for celibacy in the priesthood would
do the Church of the Latin Rite any good at all. It seems to
me that most of the reasons advanced for its abolition – a
more ‘pastoral’ clergy, more vocations, even preventing the
scourge of clerical abuse – are completely fallacious, and
frankly insulting to priests both married and unmarried. In
addition to this, there are so many ways in which a married
clergy create new problems for the pastoral ministry, from
deployment to housing to stipends and so on and so on. That
being said, it seems to me best if those few exceptions to this
rule in the Latin Church are gathered under the same visible
and canonical structure. The Ordinariates meet this need
perfectly.
Other pieces of the patrimony are more intangible. There
is definitely a patrimonial culture in the Ordinariate, which
has at its root, I suppose, the fact that we’ve all been on the
wrong side of the Tiber for a time, and have all been formed
in that dying Anglo-Catholic redoubt. We must be wary of
bringing bad habits (‘bad patrimony’ if you like) with us, but
our Ordinary’s favoured phrase “United but not absorbed”
surely extends to this distinctive approach to parish life,
to evangelisation, to ministry, in the same way that, the
religious Orders, or the Priestly Fraternity of St Peter have a
distinctive culture. This is hard to capture perfectly, but, like
Justice Potter Stewart, I know it when I see it!
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Notes on the
Ordinariates
Coda
We were received into the Church on Lætare Sunday,
2019, with the Parable of the Prodigal Son ringing in our
ears. People have frequently told us that we are brave
for making the decision to leave the Church of England
and become Catholics. I’m not so sure. In the end, the
decision was the only one we could make, and retain
any kind of integrity. It would take, I think, much more
courage (though woefully misplaced) to remain in an
ecclesial community determined to discard you and
everything for which you stand, and set even on its own
destruction. The barque of Peter is a refuge from the
storm and the surging of the waves, for Our Lord is there,
the sacraments are there, faith and doctrine are there,
and Peter is there, and nowhere else. What little we have
risked isn’t much compared to eternity. Ours was very
much the exchange of the Prodigal, trading the husks on
which the swine were fed for robe and ring and feast,
and patrimony restored.
And life in communion with Peter is indeed wonderful:
no more squinting at archaic parish websites to work out
if the Sunday Communion Service will be valid or not; no
more researches in Crockfords to determine whether the
young man at the altar has really had male hands laid on
him. No more the determined and aggressive defence of
a shrinking territory; rather, the opening up to us of the
whole Church, and a very strong feeling of being, “not
now strangers and foreigners, but fellow citizens with
the saints, and of the household of God.” Yes, there are
problems here, as there were (and in greater profusion)
in the Church of England, but they cannot take away the
joy of knowing that you are, insofar as you ever can be in
this vale of tears, at home.

As regards the necessities of daily life, we have been very
well cared for: the excellent St Barnabas Society has been
most generous, and is owed our abiding gratitude. The
priests of the ordinariate, from the Ordinary down, and
the staff at Allen Hall, the seminary in Chelsea where I
am in the process of being (re)formed, have also done so
much to ease things along for us. There is very little use
in glib moralising of the ‘come on in, the water’s lovely’
sort for people considering such momentous decisions,
of course, but our experience really has been one of
surprising ease, delight and peace.
Matthew Topham studied at St Stephen’s House, Oxford before
starting his first curacy after ordination at St Mary’s Tottenham
in 2018. He was received into the Catholic Church on Laetare
Sunday 2019 and is now studying for the Catholic priesthood at
Allen Hall. He is married with two children.
www.friendsoftheordinariate.org.uk

The Corona virus has inevitably affected all
Ordinariate plans and forced the cancellation of
all events. The joint pilgrimage to Rome of the
Ordinariates of the Chair of St Peter and of Our
Lady of Walsingham was originally planned for
May 10th to 16th. The group from the USA and
Canada was due to be travelling in the UK during
the week of May 3rd and a joint celebration had
been planned for Saturday May 9th in London at
the Church of Our Lady of the Assumption and St
Gregory. The joint group of American, Canadian
and British pilgrims would then have departed
for Rome on Sunday May 10th. Sadly, all these
arrangements have had to be cancelled but they
have been reset for September 13th to 19th 2020.
We very much hope there will be no further delay
to our pilgrimage!

While we cannot attend Mass during the lockdown
period, the priests of the Ordinariate have been
celebrating Mass every day. Although the laity
are unable to attend these Masses, the clergy are
able to pray for us in the presence of the Blessed
Sacrament. We are very grateful to them for this.
In some churches we have been able to participate
remotely by watching live-streamed Masses on
YouTube. To facilitate our participation, the
Ordinariate has made available in PDF format the
Mass Card based on Divine Worship, the Missal.
It can be downloaded from the website: (www.
ordinariate.org.uk/resources/docs/Mass_Card).
In January 2021 a significant anniversary will
take place. It will be the tenth anniversary of the
establishment of the Personal Ordinariate of Our
Lady of Walsingham. There will be celebrations in
London and Birmingham and elsewhere. Please
watch for announcements of the plans during the
coming months.

In Australia the Ordinariate of Our Lady of the
Southern Cross has a new Ordinary following
the retirement of Mgr Harry Entwistle. Mgr Carl
Reid was formerly Dean of the Deanery of St John
the Baptist in Victoria BC, Canada before moving
to Australia. The Deanery is responsible for
all the Canadian parishes which are part of the
Ordinariate of the Chair of St Peter. Mgr Reid was
born in Ontario, Canada in 1950 and was installed
as the second ordinary of the Ordinariate of Our
Lady of the Southern Cross in August 2019. The
Australian Ordinariate is also approaching its
tenth anniversary but it will not be until June 2022.
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Fr Ignatius Spencer: “dirty, mad mendicant” part 2
Fr Gerard Skinner continues his exploration of the life of this deeply influential
19th century priest

Son of a former First Lord of the Admiralty, brother of both a former Chancellor of the Exchequer and of the governess
to Queen Victoria’s children, the Reverend & Honourable George Spencer (Ignatius was to be his name later in life)
was received into the Catholic Church fifteen years before Blessed John Henry Newman. Fr Spencer has mostly been
known as a great, great, great uncle of Princess Diana and a great uncle of Sir Winston Churchill. That he may well be
Britain’s next beatus suggests that there is much more that we can learn about this remarkable nineteenth century
figure who for some was ‘a dirty, mad mendicant’ and for others no less than a saint.
In May 1839 Spencer was sent to become a member of
staff at Oscott College, his Vicar Apostolic, Bishop Walsh,
hoping that those in Spencer’s charge would imbue
something of his missionary zeal. Whilst admiring his
qualities, his superiors also felt ‘his zeal too unbounded
and rather imprudent’, and yet noted that ‘Though it
cost him much, he always obeyed, and used to pray that
Heaven would direct his superiors, whose direction
he never refused to obey. . . he never wished for
anything but the will of God, and waited patiently for its
accomplishment.’

Very early during his time in Rome Spencer had met
Blessed Dominic Barberi. The two had become firm
friends and Spencer had assisted in the work of bringing
the Passionists to England. Spencer finally found his
ultimate spiritual home by joining the Passionist Order
on 21st December 1846, his forty-seventh birthday. As
he began his novitiate at Aston Hall, Stone, he took the
name of Ignatius of St Paul, being professed at the hands
of Blessed Dominic Barberi on 6th January 1848. During
his novitiate he fell so gravely ill of fever, due to his work
amongst the sick Irish people in the workhouse at Stone,
that he was allowed to make his religious profession
provisionally, as he was thought to have been in danger
of death.

For the final sixteen years of his life, Spencer dedicated
himself to the Passionists’ great work of giving missions
rooted in hours of meditation upon the Passion of Christ
and vigils of prayer in the early hours of the morning.
In order to be able to visit more towns he developed a
system of giving ‘Little Missions’ – visits to a parish of
just three days during which he not infrequently was
to be found in the confessional for up to twelve hours
each day. He gave missions throughout England, Ireland
and Scotland whilst also being given various roles or
responsibility within his congregation. Whilst continuing
to encourage prayers for the unity of the Church, Spencer
spoke often of the necessity of the sanctification of the
laity, knowing that this in itself would be a great witness
of the faith of the Catholic Church. He was instrumental
in introducing the St Vincent de Paul Society to Britain.
During the last years of his life Spencer assisted in the
foundation of the congregation now known as the Sisters
of the Cross and Passion. Spencer died suddenly on 1st
October 1864, Bishop Ullathorne preaching at his funeral.
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At the time of his death, many Passionists wrote of
Spencer’s virtues, one confrere writing, ‘We have been
often together both in our houses as well as in Missions,
every where he gave great edification with his profound
humility, fervour, self denial, active zeal, and childlike
simplicity. I can say that I ever had the most sincere and
profound esteem for his stirling virtue.’ Others, including
Saint John Henry Newman and the great Victorian
biologist, St. George Jackson Mirvart, wrote appreciatively
of his life.
In 1895, Pope Leo XIII published an Apostolic Letter, Ad
Anglos, which was addressed to ‘those Englishmen who
seek the kingdom of Christ and the unity of the faith’.
In the letter he referred explicitly to Spencer’s work to
garner prayers for England. Ad Anglos was not the only
time that Pope Leo XIII referred to Spencer’s initiative.
By a letter dated 22 August 1897 the pope established
the Archconfraternity of Our Lady of Sorrows at the
Church of St. Sulpice in Paris, referring in his letter to the
examples of St Paul of the Cross, Spencer and Cardinal
Wiseman.

In 1973, as a first step in the process of the introduction
of the Cause of Beatification, Spencer’s mortal remains
were exhumed from the old church of St Anne’s, Sutton,
and reinterred alongside the tombs of Blessed Dominic
Barberi and Mother Mary Joseph Prout in a new church
built in Sutton. The diocesan process for canonisation was
commenced in July 1992 by Archbishop Derek Worlock.
In 2007 the postulator sent all the collected documents
concerning the life of Spencer to Rome where it was
declared, three years later, that Spencer had lived a life of
heroic virtue and is now recognised as a Servant of God.
In a biography written by Fr Pius a Spiritu Sancto and
published within two years of Spencer’s death, Fr Pius
asserted that, ‘all reverenced [Spencer] as a saint, and
every day of his religious life increased the estimation in
which he was held by his own brethren.’ Fr Pius goes on
to point out that the particular value of this statement
lies precisely in the fact that ‘it is the private life of most
men which lowers them in the eyes of those who have
the opportunity of observing them.’ ‘He Christianized
everything;’, wrote Fr Pius, ‘and did so with such grace.’
Fr Gerard Skinner is the author of Father Ignatius Spencer
– English Noble and Christian Saint, Gracewing Publishing,
£17.99.
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Letter from America
By Fr James Bradley

Washington is a great city for walking. Arriving back in
town at the end of a mild winter, I have spent the last few
months taking advantage of the lighter evenings and warmer
weekends to relearn my way around the downtown area
and, more selfishly, to lose a couple of pounds in the process.
Happily I’ve found that a good walk from my home at Saint
Mary’s in Chinatown to the National Mall, and back again,
takes about the same time as a podcast of Choral Evensong
on Radio 3. The present restrictions on movement are not as
strictly-enforced as seems to be the case in England, and the
improving weather (to say nothing of a more flexible routine)
means I am still able to take advantage of a daily stroll.

It doesn’t take long to figure out the layout of the city. It runs
on intersecting streets marked by letters and numbers (much
like New York), and with avenues named for major American
cities or states running diagonally (for instance, the famous
Pennsylvania Avenue). It also doesn’t take long to see how the
architecture of the capital city is a conscious effort by its chief
architect, Pierre L’Enfant, to set out the American stall to the
world. It is designed to be a New Paris for a New Republic;
its key buildings are placed to make clear points about the
nature of American political life. The centrepiece is the U.S.
Capitol, with the (later) Supreme Court, White House, and
major monuments all consciously displayed for effect.

That word, political, has an obvious resonance in a city like
this. But it also has a more subtle meaning that risks being
ignored. The polis is the city. Polity is the organizational
means of its governance. We might say that polity is the way a
group of people is identified. It concerns the laws, culture, and
ethic of a defined community. Polity proceeds from the inner
identity of the community. Polity is made visible in behaviour,
habits, and activities.
Richard Hooker wrote of the ecclesiastical polity he identified
in Anglicanism in his work of that title, published in various
volumes from 1594 on. He described variously how worship,
law, and a moral code demonstrate the nature of an ecclesial
community, and specifically how this had become the case in
the classical Anglicanism of the sixteenth century. Hooker’s is
a direct response to the Puritans and their rejection of large
parts of civil and ecclesiastical governance (at least as we
understand them). For Hooker, then, and for Catholics too, the
community or society of the Church does not automatically
conform to the polity of civil society, because the Church
exists prior to and independent of it. Even though we desire
to live in a good relationship with civil society, we are
nevertheless citizens of a greater City.
This principle has been played out in the current restrictions
placed on public worship by the coronavirus pandemic. The
civil authorities have, in most places, rightly sought to act in
the public interest. Ecclesiastical authorities, independent
of any human power, have the same duty and have in many
cases decided in their own right to respond in common
www.friendsoftheordinariate.org.uk

with civil rules. We have long-seen how this balance can be
corrupted in places like China, when the state usurps the
legitimate power of the Church. And we have also occasionally
seen what happens when those in ecclesiastical authority
waver to guard the autonomy of the Church’s life.
Where ecclesiastical authorities have acted well, as I believe
to be the case with the Catholic hierarchy in England and
Wales, they have respected the polity of the community of the
Church whilst seeking to receive and respond responsibly to
the advice given by medical and scientific experts, and indeed
the civil authorities, to act in the common good. Where they
have not, where they have followed unquestioningly the
directions of the civil authority, they have absconded from
their duties as custodians of the ecclesiastical polity, and
become a kind of branch of the state; the church-like NGO that
successive popes have warned us about. Ultimately this is the
same issue that led John Keble to preach his Assize Sermon on
national apostasy in 1833. The rest, as they say, is history.
Polity is not just an important consideration in respect of
the relationship between the Church and the state, but also
within the local church and in particular in the ordinariates.
The ordinariates exist within the wider Latin Church with
an ethos that is consonant with but in various ways distinct
from our neighbours. Our approach to worship is a case in a
point. We have the same understanding of what it is for—the
glory of God and the sanctification of man—but we express
that in a distinctive way. Commitment to that distinctiveness
not only reinforces our identity; it can also help others to
understand the nature of the difference: not something trivial,
not something divisive for its own sake, not even something
essential. Rather, such distinctiveness speaks of our identity
as citizens of the particular part of the City we inhabit.

To date much discussion of the development of the
ordinariates has focussed on Anglican patrimony as it is
identified in easily definable elements. As the first decade
of our new life concludes, might there be an opening for
something more radical? Not just a consideration of the things
of our heritage, but the fundamentals of our identity—our
polity, the “architecture” that marks us out not in opposition
to the rest of the Catholic Church, but within it. Such diversity
has always been a part of the Catholic Church; the caricature
of Catholicism as monolithic is absurd to anyone who has
experienced it. Perhaps it is time for us to rediscover what
really makes us who we are, the better to transmit it to others,
and hand on to future generations.
The Reverend James Bradley, J.C.D., is a Priest of the Personal
Ordinariate of Our Lady of Walsingham serving as Assistant
Professor of Canon Law at The Catholic University of America in
Washington, DC.

Page 11

Frie nd s o f th e Ordinariate – Sum m er 2020

Monsignor Ronald Knox 1888-1957
By Michael Hodges
No. 1 of a series on past converts
Ronald Knox was born in 1888 in Kibworth, Leicestershire
where his evangelical father Edmund was vicar. He was
the youngest of six children. Three years later Edmund
Knox moved to become vicar in Aston, then an industrial
suburb on the edge of Birmingham. In 1892 his wife Ellen
died from “Russian ‘flu”; it is estimated that one third of
the population of England and Wales was hit by the illness
at some point and around 125,000 died.

In 1894 Edmund Knox became a suffragan bishop in
Birmingham and remarried. Ronald Knox went to prep
school in Summerfields in Oxford and then in 1900 to Eton
where he came first on the list of “tugs” as King’s Scholars
were known in the school. His antipathy to catholicism
seems to have received its first blow in 1903 (the year his
father became Bishop of Manchester) through reading
R.H.Benson’s “The Light Invisible” with its descriptions of
Our Lady, confession and the Holy Sacrifice of the Altar. He
became increasingly aware of Eton’s foundation by Henry
VI as specifically the College of Our Lady of Eton. Aged
17 Knox took a vow of celibacy. In spite of his increasing
religious leanings he was elected to “Pop” as the Eton
Society, a self co-opting disciplinary oligarchy of boys at
the top of the school, was known.

He went up to Balliol College, Oxford in 1906 with a
number of Etonian friends, most of whom were to die
subsequently in the First World War. He was President
of the Oxford Union. His Anglo-Catholic convictions
deepened during his undergraduate years with attendance
at both Pusey House and the Church of the Cowley Fathers.
He was a brilliant classical scholar and obtained a First in
his finals for Greats in 1910.
He spent the autumn after his finals as tutor to the young
Harold Macmillan at his family home of Birch Grove in
Sussex. He was effectively dismissed because his AngloCatholic proselytism did not go down well in the strongly
Protestant Macmillan household.

He accepted an offer to become a Fellow at Trinity College,
Oxford. The Bishop of Oxford agreed there was no need for
him to attend theological college. He was ordained deacon
at Michaelmas 1911 and priest a year later. His first
Anglican Mass was celebrated at St Mary’s, Graham Street,
now Bourne Street. In 1914 he became Chaplain of Trinity
During this period he wrote “Absolute and Abitofhell”
and “Some Loose Stones” in response to the liberalism
of “Foundations”, a modernist statement of the Anglican
position.
He now became one of the leading polemicists of the
traditionalist Anglo-Catholic position, setting up the
(Romanising) Society of St Peter and St Paul with the
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Reverend Maurice Child and Sam Gurney. He wrote the
satire “Reunion all Round” against pan-religious unity.

In 1915 he obtained leave of absence from Trinity to teach
at Shrewsbury, thereby allowing a junior master to sign up
for the army. It was in this year that his doubts about the
authority of the Church of England started coming to the
fore. At his brother Wilfred’s first celebration of Mass at
St Mary’s, Graham Street he related in a “Spiritual Aeneid”
(1918) how if Anglican claims were false “then neither
he nor I were a priest, nor was this the mass, nor was
the host the Saving Host; the accessories of the service
- the bright vestments, the fresh flowers, the mysterious
candle-light, were all settings to a sham jewel; we had
been trapped, deceived, betrayed into thinking it was all
worth-while...”
He continued to teach at Shrewsbury until the end of
1916 when he went to work at the War Office in military
intelligence. During this period his doubts deepened. On
22nd September 1917 he was received into the Catholic
Church by Abbot Fernand Cabrol at Farnborough.

Cardinal Bourne rather imaginatively decided not to
send Knox to the Beda for four years but to the Brompton
Oratory for a shorter period to study privately for
ordination. In February 1919 he was sent to St Edmund’s
Hall, Old Hall Green to teach. On 5th October that year he
was ordained priest by Cardinal Bourne at Westminster
Cathedral “on his own patrimony”.
In 1921 the Order of Malta appointed him a Chaplain of
Magistral Obedience.

In 1926 he was appointed Catholic Chaplain at Oxford and
remained there until 1939. He was created an Honorary
Domestic Prelate to the Pope with the title of Monsignor
in 1936. In 1938 he published “Let Dons Delight”, that
imaginative work of historical reconstruction. After
thirteen successful years he resigned in 1939 feeling
the need to have more time to work academically, and
to write. He was commissioned at the start of 1939 by
Cardinal Hinsley on behalf of the Catholic bishops to
prepare a new translation of the Bible. His New Testament
was produced in a limited edition in 1944. It was a
towering work of scholarship but never captured the
public imagination.
Lady (Daphne) Acton at Aldenham in Shropshire provided
a refuge during the war years. 55 girls and 15 nuns from
the Assumption Convent in Kensington also spent those
years at Aldenham and he acted as chaplain to them as
well as to the Acton family. His immersion in such an
intensely feminine environment was regarded by his
friends as something of a divine judgement on his attitude
towards women.
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Mells Manor

In 1947 Lord Acton decided to sell the Aldenham estate
and emigrate to Southern Rhodesia to farm there. Ronald
Knox moved to become chaplain to Katharine Asquith
at beautiful Mells Manor near Frome in Somerset. This
was the perfect refuge for him, peaceful but enlivened by
the intermittent company of such Catholic intellectuals
as Hilaire Belloc, Evelyn Waugh and Christopher Hollis.
He celebrated Mass daily at the chapel in the garden. He
published his translation of the Old Testament in 1948
and wrote “Enthusiasm” among other works.

In 1951 he was appointed Protonotary Apostolic (the
highest grade of Monsignor, a rank enjoyed by the current
Ordinary)

In January 1957 he was diagnosed with liver cancer. In
June he spent a night with Harold Macmillan in Downing
Street. On parting at Paddington Station Macmillan wished
him a good journey. Knox replied it was likely to be a very
long one. Macmillan riposted “ Ah but, Ronnie, there is noone better prepared for it than you”.
www.friendsoftheordinariate.org.uk

He died at Mells on St Bartholomew’s Day (24th August)
that year. His body was taken to Westminster Cathedral.
The cathedral was full for the funeral five days later.
Cardinal Godfrey presided. Various other bishops and
the Prime Minister were present. Father Martin D’Arcy SJ
preached the homily.
Knox was buried the next day in the churchyard at Mells
where he still rests.

His fame as a significant Catholic writer survives and
he is still widely read to this day. Perhaps of even more
importance were his deep establishment links which did
much to make Catholicism seem more respectable to the
Anglican upper classes who still controlled “society” in
the 1950s.
(Michael Hodges is a Trustee of the Friends of the
Ordinariate).
Page 13

Frie nd s o f th e Ordinariate – Sum m er 2020

Monsignor John Klyberg 1931-2020
A personal appreciation by Father Christopher Colven

John Klyberg was born on 29th July 1931. He was educated at Eastbourne College. He did his National Service in
the Buffs as a second lieutenant. After a brief period as a chartered surveyor he trained for ordination at Lincoln
Theological College. He was a curate at St John’s East Dulwich and then Rector of Fort Jameson, Zambia. Following
this he became in succession Vicar of Christ Church and St Stephen Battersea, Dean of Lusaka, Archdeacon of
Charing Cross and (1985) Bishop of Fulham. In 1996 he was received into the Catholic Church and subsequently
ordained a priest. He became a Monsignor in 2000. He retired to Hythe and died there on 16th January 2000.

a liturgist! Speed seemed to be the purpose of any service
of which he was celebrant (as indeed it was of his driving
- at least until his latter years when he was lectured by
a policeman when caught speeding on his way back to
London from a visit to Walsingham) and he was never really
comfortable presiding over exotic ceremonies.

© Paul Thomson

The stories of his liturgical mishaps are legion, my own
favourite being the occasion when as he gave the absolutions
at a funeral the elastic in his underpants finally gave way
(it was summer and he was trouserless under the cassock)
which left him trying to cense the deceased with one hand
while clutching his midriff with the other. If we can say what
John Klyberg was not, we can also say, very definitely, what
he was, and that is a great pastor.

By Father Christopher Colven
In seeking a definition of the term “Anglican patrimony” one
need look no further than Monsignor John Klyberg who
died on 16th January in his 89th year. Although he is best
remembered for his years as Bishop of Fulham, his two terms
as a mission priest in Zambia were the formative experiences
of John’s ministry (and left him with a deep respect for the old
Universities’ Mission to Central Africa ‘UMCA’).
He was a big man in every way. Physically tall, his warm
and engaging personality filled any space in which he
found himself. He had a great gift for making friendships
that endured. Formed in the confident Anglo-Catholicism
of the post War years John was a product of his generation
ordered, conscientious, patterned in his ways of working
and praying.
A preacher he was not! He worked hard at his sermons
and often prepared them long in advance but this was not
an area in which he was especially gifted. Neither was he
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He loved people: he was interested in them and he was
concerned for their welfare. He could read those with whom
he had to deal and the sheer exuberant fun of hearing him
call out the nonsense of the Church of England endeared
him to priests and laity alike. In those demanding years as
Bishop of Fulham he was courageous himself and always
wise and encouraging in his advice to others.

Despite his deep love and gratitude for the tradition that
had formed him, John had no hesitation in seeking full
communion with the Catholic Church. An anecdote sums up
the lovely, humble man he was. Soon after Graham Leonard
had become a Catholic, Cardinal Hume invited some of
us to a small tea party during which the former Bishop of
London was to be made a Monsignor. One of those present
was John Klyberg who was delighted to see his previous
boss honoured in this way – the look of utter amazement
and disbelief when the Cardinal then turned to John with the
same Papal citation making him a Monsignor was a delight
to see.
For the ten years I was incumbent of Saint Stephen’s,
Gloucester Road, John was a parishioner and a great
support. In my time at Walsingham, John was a Guardian of
the Shrine with me. I have so much for which to thank him –
as do so many.
Well done good and faithful servant, may you soon enter into
the full joy of your Lord.

Fr Christopher Colven is the Rector of St James’s Spanish Place.
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Dr Geoffrey Kirk 1945-2020
A personal appreciation by Father John Hunwicke

Geoffrey Kirk was born in Leeds in 1945 before his parents moved to Harrogate. He was originally a Methodist. He
read English at Keble College, Oxford. He trained for the priesthood at Mirfield and was ordained in 1972. After
three short curacies he became Vicar of St Stephen’s Lewisham in 1981 for three decades. During this period he
was awarded a PhD and wrote extensively, inter alia, for New Directions. In 2012 he was received into the Catholic
Church by Monsignor John Broadhurst and became a member of the Ordinariate. He died on Good Friday 2020.

By Father John Hunwicke
The last few days of October 2009 represented an important
point in the history of the Anglican Catholic Movement.
On the 20th, a News Conference in Rome announced the
imminent erection of ‘Ordinariates’. Simultaneously in
London, Rowan Williams and Vincent Nichols did a joint
‘presser’ in which both looked
puzzled and stunned (at that time it
was widely believed that Archbishop
Nichols had been kept as much in the
dark as Rowan). Eleven days later,
with characteristic exuberance, Pusey
House in Oxford, under the direction
of a popular principal, celebrated its
125th Anniversary. A fashionable
preacher suggested to us that “if we
are hemmed in and held captive, then
the best rule is to jump off where the
Dr Geoffrey Kirk
wall is lowest … we are going to have
to learn to jump, because the basis on which we have carried
out our mission in recent years … is coming to an end. Blessed
Pius IX told Dr Pusey that he was like a bell summoning
people to church but never entering it himself; might we not
hope for a better future in a larger room for Pusey House?”

As we fought our way to the refreshments, Fr Aidan Nichols
turned and asked me “Do you think the Ordinariate will do for
you?” Later, I asked Fr Kirk whether he thought he would be
able to bring his congregation with him. He was optimistic.
Neither the Popular Principal nor the Fashionable Preacher
was to make that Easy Jump. Nor have those nice old
gentlemen who said “I’ll be with you just as soon as I’ve got
my full pension” or “Give us a lead, Bishop, and we’ll follow”.
Forward in Faith continued to meet in Westminster and the
rousing speeches continued to be made, not least by Geoffrey.
But as we rose from our seats to give him standing ovations, I
often glanced behind me and saw the numbers who remained
sitting, and sitting on their hands.

I have often wondered how different things might have
been if Geoffrey had been appointed Principal of Pusey
House in 2003. It was a job made for him; the hospitality
and the cuisine, for which he was famous, together with his
scholarship and his capacity for hard work, would have made
him an outstanding success. These last two gifts were to make
him enormously frustrated by the delays as we put together
the volume Consecrated Women, concerning Women Bishops:
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“I could have had this book finished by now” he said to me
more than once.

Geoffrey Kirk was born in 1945, a Yorkshireman and a
Methodist. With eyes of fantasy I behold a typical oldstyle Methodist Chapel, with the gigantic pulpit stretching
the breadth of the chapel; and a small boy, slender and
bespectacled and endlessly inquisitive, glancing appraisingly
up at the Minister, peeping sideways at the worshippers,
before looking down at the words in his book … words
perhaps from great old Wesleyan hymns … like Lo! He comes
with clouds descending/ Once for favoured sinners slain;/
Thousand thousand Saints attending/ Swell the triumph of his
train …But more of that later.

Geoffrey Kirk went to what was then an Anglo-Catholic
stronghold in Oxford, Keble College, to read English. Those
were the days when Anglo-Catholicism held a respected place
in Oxford’s Anglican academic Establishment; the influence of
Austin Farrer, Warden of Keble, was not lost on Geoffrey. But
your old editions of Crockford’s will leave you a little in the
dark about what happened after Oxford. He did not burden
its pages with the information that he spent two years at S
Chad’s Durham, just as he thought it unnecessary to publicise
his doctorate! But he admitted to a training at Mirfield, and
was ordained to S Aidan’s Leeds. He spent a two year Curacy
there before moving to St Marylebone in the London diocese,
where he again spent two years before four years at St John
the Divine in Kennington. He then took over St Stephen’s
Lewisham, which was to be his life’s work as a Parish Priest.

St Stephen’s had been one of those ‘eclectic’ congregations
formed of those prepared to travel miles to get to a sound
church with Full Catholic Privileges. Mervyn Stockwood
(Bishop of Southwark 1959-1981) entered his diocese with
a determination to Stop All That Sort of Thing; thereby
driving much of the congregation over London Bridge to
the Tridentine securities of S Magnus the Martyr. Geoffrey
Kirk’s first action upon becoming incumbent in 1981 was
to restore the Roman Rite. But by then the Roman Rite had
metamorphosed into what specialists call the Novus Ordo,
which would have been quite unlike the rite Stockwood got
rid of in 1960. At the end of his life, Geoffrey was to write very
critically of the Novus Ordo. We have all had to learn …
After the purported ordination of women, Fr Kirk was one
of those who collaborated with Bishop John Broadhurst and
others in putting back together the Catholic Movement in
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Memories of a Monsignor

the Church of England. We had Cost of Conscience and then
Forward in Faith, of which Geoffrey became Secretary. His
speeches every autumn in that large Evangelical Hall just
South of the Vitello d’Oro were memorable, but he lived for
most of us in the pages of New Directions. Here the gift of
Satire which had been at the heart of our Patrimony, through
Newman and Knox and Mascall, reached new heights.

A problem inherent in Satire is that the ‘real’ world may
attempt to usurp the fantasy of the satirist. This happened in
1999 to the Revd April Heavisides, who in Geoffrey’s pieces
was a canon of Southwark Cathedral (or, as readers of New
Directions knew it in those Blairite days, ‘Cool Britannia’s
House of Prayer’). But a ‘real’ Reverend April was invented
by the ‘real’ world … invented and made an honorary canon!
Geoffrey announced that “Hereinafter La Heavisides will be
known as April the First.” Mercifully, ‘our’ Reverend April was
allowed to see the error of her ways and to resign her bogus
orders. I don’t think the other one did.

I don’t know that Archdeacon Armitage Shanks ever resigned
his Archdeaconry. There have been those who have denied
that he ever existed; I know this to be false, because he was my
boss in my second curacy, at a time when he went under the
pseudonym of Bartles Smith.
After his reception as a Catholic in 2012, Geoffrey continued
his ruthless satire by writing his blog Ignatius His Conclave,
which is still available on the Internet. Realising that the
ideology he had fought against in the Church of England was
now invading the Catholic Church, Geoffrey continued to take
no prisoners.

Unlike the Principals and the Preachers and all the other
prudent men who kept their lines of retreat open, Geoffrey,
even in mortal illness, never left the battle line. Finally, he died
of problems related to his diabetes on the morning of Good
Friday, April 10 2020. What a wit; what a man; what a priest.

Father John Hunwicke studied for the priesthood at St Stephen’s
House in Oxford. After being ordained he served three curacies
before spending thirty years teaching Classics at Lancing College
where he was also Head of Theology and Assistant Chaplain.
He was then Vicar of St Thomas the Martyr, Oxford. He joined
the Ordinariate in 2011 and was ordained one of its priests. He
writes the ferociously intellectual blog “Mutual Enrichment”. He
is married and continues to live in Oxford.
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Had a silly fellow called David Jenkins got himself made Bishop
of Durham … and was he emulating the ‘Apostate Bishop’
described by C S Lewis? Geoffrey was inspired to compose
one of his most brilliant parodies. The Advent hymn quoted
above became No one comes with clouds descending,/ None for
favoured sinners slain./ Not a single saint attending/ In that
non-existent train. It concluded Yea, Amen! Let all ignore him,/
Neither praise nor denigrate./ All this vain attention-seeking/
Is so cheap and second-rate./ Enfants terribles/ Are absurd at
eighty eight.

By Monsignor John Broadhurst
No. 1 of a series on memories
I came to faith in my teens and started to attend an
Anglican church in Hendon. This church was in the Catholic
Anglican tradition but was decidedly non-papal. In my
early days as a Christian, and later at University and as a
young Anglican priest I believed in a Catholicism which
was a kind of Anglican orthodoxy. I was very interested in
the eastern churches and the Old Catholics. These seemed
to justify the classical Anglican view. At that time this view
was in the ascendancy in the Church of England and was
very widely held. A large number of Anglican theological
books used the same methodology as is now found in
the catechism of the Catholic Church-this methodology
is patristic and biblical. It seems now to have almost
disappeared from Anglicanism.

The 1960s was a period of rapid growth in ecumenism
and I found this stimulating and exciting. I was a founder
member of the Hendon Council of churches and developed
a great interest in the search for unity in truth. I have
always known that the unity of the church is Christ’s will,
and therefore something we have to engage in seriously.
I later represented the Church of England on the World
Council of Churches and the Conference of European
Churches. Unfortunately this new passion was to lead
to my eventual disillusionment with Anglicanism. I was
elected to the general Synod of the Church of England
in 1973, and for many years I was the youngest priest
in that body. The church got into a terrible mess over
Anglican/Methodist unity. This revealed the fault lines in
Anglicanism. The beginnings of the ARCIC discussions were
www.friendsoftheordinariate.org.uk
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both encouraging and disturbing. I found that criticisms
of these documents from the CDF were ones that I shared.
I realised that I had moved from classical Anglicanism to
Anglican Papalism. I was in Canterbury Cathedral when
Pope John Paul visited and later that day I was back in my
parish in Wembley and stood in the street with a large
group of my parishioners. The Holy Father blessed us all as
he passed. I was really filled with great joy that at last unity
seemed really possible.

What is almost impossible to comprehend is how the
Church of England talked to Rome, the Orthodox, and the
Free Churches, and did not seem at all concerned that it
used to different theology and language in these debates.
There are great inconsistencies between the papers
published for different discussions. The Church of England
had always believed that her orders were valid and this
can be clearly seen in the discussions with Rome and the
Orthodox. However in discussions with reformed churches
it eventually reached the point of accepting their ministry
which made no claim to be in the historic succession. When
the Church of England entered into the debates about
women priests these problems were compounded. In spite
of warnings from Rome and the Orthodox churches the
Church of England defiantly went ahead. ‘We know best’
seemed to be the predominant attitude. This led to a major
crisis amongst catholic Anglicans from 1992 onwards.
I was one of a group of four Anglicans who met with
Cardinal Hume and three other Catholic bishops to discuss
the problem. As a consequence a large number of Anglican
priests met with Cardinal Hume and many became
Catholics in 1994. Many of my own friends left the Church
of England at that time. I didn’t because I’d always believed
that the problem we faced as Anglicans was ecclesial and
not personal.
I resolved to do my best to seek an ecclesial way forward
for Anglicans. A major problem for us had been that the
Catholic Church had never recognised Anglican orders,
though it did recognise the nature and value of its ministry.
If Anglican orders were valid the way forward would
be much simpler but that could never be. Nevertheless
Anglicans are an ecclesial and sacramental people and
need to be helped into the fully unity of the Catholic
Church.
In 1992 a large organisation called Forward in Faith was
formed by opponents of the new theology. FIF’s tagline
was ‘with a vision of unity and truth’. This organisation
elected me its first chairman and it dominated much of the
subsequent 20 years. When the Bishop of London asked
me to become the Bishop of Fulham I was very concerned.
Could I do this when I believed that the Church of England
had come to the end of the road? Eventually I decided I
www.friendsoftheordinariate.org.uk

could with integrity. I was consecrated in 1996 and the
following year I went to Rome on a pilgrimage. I asked
for an interview with Cardinal Ratzinger and was amazed
that he gave me nearly 2 hours, missing his lunch to
continue our conversation. He was very interested in the
situation in the Church of England and fully understood
my concern for ecclesial unity. As I left his chaplain told
me that Cardinal Ratzinger had been very moved.
I know that in the years that followed many other
Anglican bishops went to Rome for discussions and
eventually Anglicanorum Coetibus was published by the
CDF and significantly this took place on the first day of
the Forward in Faith annual assembly. In my speech as
chairman I said that this was very encouraging and we
had no choice other than to respond. Eventually many
of the leaders and members of the organisation became
Catholics in the Ordinariate. I know of 788 Anglican
priests who have become Catholics since 1990. (At least
11 of these have been Anglican Bishops). Many of these
have since been ordained in the Catholic Church.

In January 2011 together with Msgr Keith Newton and
Msgr Andrew Burnham I was received into the Catholic
Church at Westminster Cathedral. Within one month we
were all ordained deacon then priest and finally appointed
Monsignors. This was a great gesture of love and
acceptance and extremely generous. I celebrated my first
mass as a catholic priest in North London and felt I had
come home. I no longer had the need to say I believe I am
a catholic priest. For the first time I could say that I knew
that I was a catholic priest.
Many Anglican priests joined us and some managed to
bring their congregations with them. Since then we have
slowly grown.

What is interesting is that three of my four children are
members of the Ordinariate, and so are six of my eight
grown-up grandchildren. For all of us this has been an
ecclesial change brought about by the great generosity of
Pope Benedict. I have no regrets.

Monsignor John Broadhurst was born in 1942 in Hendon. He
was baptised a Roman Catholic. He trained as an Anglican
ordinand at King’s College, London and St Boniface College
in Warminster. He was ordained deacon in 1966 and a
priest in 1967. After various curacies he became Rector
of Wood Green. From 1972 to 1996 he was a member of
General Synod. From 1996 until 2011 he was Bishop of
Fulham and Chairman of Forward in Faith. In 2011 he was
received into the Catholic Church, ordained a Catholic priest
and became a Prelate of Honour. He is married to Judy and
has four children.
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Elizabethan Convert Priests and Martyrs
By Clare Asquith
In the opening chapter of his most entertaining book, Let
Dons Delight, the Anglican convert Ronald Knox re-creates
the ferment in a fictional Oxford common room on the eve
of the Spanish Armada in 1588. As the nervous, worldly
dons debate the religious pros and cons of the day a young
Mr Lee slips away and takes ship for the Catholic college in
exile at Douai where he is ordained. He returns undercover
to England and is martyred after years of ministering to
covert Catholics. Knox’s quiet, principled Mr Lee is based
on the lives of over two hundred university men who chose
exile rather than compromise towards the end of Elizabeth’s
reign and who met a terrible death on the hazardous English
mission. Like Mr Lee, their experiences at university led
them to embrace the old religion and to become priests – an
act of high treason, in Elizabeth’s Protestant England.

The anti-Catholic treasons laws enacted at the beginning
of Elizabeth’s reign were rarely implemented before the
mid 1570s. Her regime relied instead on the widespread
application of the Oath of Supremacy, which required a
denial, on the Bible, of the spiritual authority of the Pope.
But they had reckoned without the formidable Catholic
exile, William Allen. In 1568, across the channel at Douai,
Allen founded one of the first seminaries to follow the model
intended by the Council of Trent to supply the Church with
a thoroughly educated priesthood. Based first at Douai, then
Rheims, Allen’s college attracted a stream of high-calibre
refugees from Oxford and Cambridge, whose influence on
their return to England galvanized the Catholic community
and horrified the government, who – having removed the
Catholic bishops - had expected the traditional religion
to fade away with the death of the old priests. The Privy
Council embarked on a campaign of intimidation, torture
and public execution, but newly converted Oxbridge
scholars continued to leave in their hundreds to be ordained
abroad and to infiltrate the country as missionaries. Four
hundred years later, their sacrifice was honoured when eight
of them were included among the Forty Martyrs of England
and Wales who were canonised on 25th October 1970 by
Pope Paul VI in Rome.

Cuthbert Mayne, 1543-1577

The son of a Devon farmer, Cuthbert Mayne was the
first of Allen’s ‘seminary’ priests to be executed. He was
probably converted during his time at St John’s College,
one of Oxford’s many obstinately traditionalist institutions.
Ordained at Douai in 1575, he joined the household of
Francis Tregian in Cornwall, and posing as his steward
travelled widely across the county, bringing Catholics the
Mass and the sacraments. The Privy Council were outraged.
In 1577 several magistrates and over a hundred militia
raided Tregian’s Golden Manor, near Portus. Mayne was
paraded humiliatingly on the road to Launceston, and
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imprisoned in the dungeon at Launceston Castle. After
three months he was offered his freedom if he would take
the Oath of Supremacy. He laid his hand on the Bible and
swore instead that ‘The Queen neither ever was, nor is,
nor ever shall be head of the Church in England’. Convicted
of treason, he was hanged, cut down while still alive,
and disemboweled. Instead of discouraging the Mission,
however, Mayne’s widely publicised martyrdom proved an
inspiration. The numbers of missionaries began to increase.

Alexander Briant, 1556-1581

Briant, an ‘exceptionally handsome’ man, attended another
covertly Catholic Oxford college, Hart Hall, and went on
to Balliol College where he met a fellow Somerset scholar,
Robert Parsons, who would later to become a highly
influential apologist and leader of the English Catholic
community abroad. Briant left Oxford for Douai and Rheims,
and returned as a priest to Somerset in 1578. He ministered
there for three years before being discovered and taken
to the Tower of London, where he was brutally tortured,
though he claimed, miraculously, to have felt no pain. From
his cell, he managed to apply to join the Jesuits, and was
accepted. Alongside Edmund Campion and Ralph Sherwin
he was hanged, drawn and quartered at Tyburn in December
1581. He was just twenty-five.

Edmund Campion, 1540-1581

Like Parsons, a brilliant writer and academic, and a famously
eloquent speaker, Campion’s challenge to the regime and
his cool performance after torture at the debate preceding
his trial has come to embody the chivalric character of late
16th century resistance to the Elizabethan regime. But
Campion was in fact a reluctant martyr. Son of a Protestant
London stationer, and educated at Christ’s Hospital and St
John’s College, Oxford, his bravura welcoming speech to the
Queen in 1566 drew from her an offer of royal patronage.
But by now he was convinced of the truth of Catholicism.
Bitterly torn between career and conscience, he temporised,
working from 1569-1570 as a tutor in Ireland. At last he
left the country, but instead of staying at Douai, he walked
to Rome to join the recently formed Jesuit order, which had
no mission to England. He was posted to Prague University,
where he gained rapid fame as a lecturer in philosophy
and rhetoric, and was ordained priest in 1578. However, in
1580 he was recalled to his dismay to join Robert Parsons
on the English mission. William Allen’s quixotic aim was to
engage leading Anglican divines in theological debate with
the two formidable Jesuits, but the timing was fatal; Allen
had simultaneously sanctioned a disastrous armed landing
in Ireland. For a year Campion and Parsons eluded their
pursuers as they travelled the country in disguise, urging
unarmed resistance and discouraging conformity. At their
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secret press at Stonor Park in Oxfordshire, Campion printed
his Decem Rationes attacking the claims and validity of the
Church of England. He was finally captured near Oxford
in July 1581. At the Tower of London he was racked in
order to extort the names of his many Catholic hosts, then
interviewed secretly by the Queen, who offered him an
archbishopric if he joined her church. Finally, weakened
by torture and deprived of books, he was subjected to an
elaborately staged debate in the Tower. His performance
was so effective that the public were banned after the first
session. He reminded the court that “In condemning us you
condemn all your own ancestors, all our ancient bishops and
kings, all that was once the glory of England, - the island of
saints and the most devoted child of the See of St Peter.” The
gruesome nature of his death – dragged on a hurdle through
huge crowds to Tyburn where he was hanged, drawn and
quartered on December 1st, 1581 – sent shock waves
through the universities of Europe, where he was widely
admired, and radicalized his friend Parsons, who escaped
and dedicated the rest of his life to lobbying Catholic powers
abroad against the English regime.

Ralph Sherwin, 1550-1581

The Derbyshire-born Sherwin, tall, ascetic, driven, was
one of Campion’s companions on the fateful 1580 English
mission. After Eton, he attended another traditionalist
Oxford college, Exeter, where he converted. He left for Douai
in1575, continuing to Rome as one of the first entrants to
the new English College there. In 1580 he joined Campion
and Parsons on their journey through Italy and France to
the Channel, during which they stopped at Milan as guests
of Charles Borromeo. Unlike Campion, he was an enthusiast
for the mission, and for martyrdom. In England he did not
last long. After four months, he was arrested and repeatedly
racked in the Tower, being laid out, groaning, in the snow
between sessions. Tried and condemned with Campion the
following year, he too was hanged, drawn and quartered at
Tyburn.

Luke Kirby, 1549-1582

Another of the group travelling undercover to England
in1580, Luke Kirby was a Yorkshireman who probably
went to Cambridge before travelling to Douai and Louvain
in 1576. He was ordained at Cambrai in 1577, then
returned briefly to England before spending two years
at the English College in Rome. In 1580 he left Rome for
England along with Sherwin, Campion and Parsons but was
arrested almost at once. He was taken to the Tower, where
he endured the torture of ‘the Scavenger’s Daughter’, an
instrument that compressed head, knees and feet until the
ears and nose bled. He was tried with Campion, and died six
months later at Tyburn, refusing to deny the Pope’s spiritual
authority on the scaffold.
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Eustace White, 1559-1591
Eustace White, ‘a fine, gentleman-like man, of good
discourse’ was born in Louth, Lincolnshire in 1559, and
was disowned by his staunchly Protestant father when he
converted to Catholicism. He arrived at the English College
in Rome in 1586, and returned to England in the year of the
Armada, 1588. In spite of the widespread persecution he
ministered for three years to Catholics in the West Country
until 1591, when he was captured, manacled and half
starved in Bridewell Prison, before being interrogated by the
notorious priest-hunter Richard Topcliffe as he hung by his
hands from a wall for hours at a time. He was hanged, drawn
and quartered at Tyburn later in the same year.

John Boste, 1544-1594

A graduate of Queen’s College, Oxford, John Boste became
headmaster of his old school at Appleby, in the Lake District,
before becoming a Catholic and leaving England for Rheims
in 1576. Ordained in 1581, he returned and became for
the next ten years a highly effective missionary priest in
northern England. He was finally betrayed and captured at
Durham, and after being racked in the Tower by Topcliffe, he
was hanged, drawn and quartered at Durham in July 1594.
He was dubbed ‘the great stag of the North’ for evading
pursuit for so long, and told his interrogators ‘My function is
to invade souls, not meddle in temporal invasions’.

Henry Walpole, 1558-1595

Walpole, a Cambridge graduate, law student and linguist,
was splashed by Campion’s blood as he stood watching his
execution, and from that moment his life was changed. He
wrote a widely circulated ballad, ‘Why Do I Use my Paper
Ink and Pen’, celebrating the forbidden subject of Campion’s
death. The printer was punished with the loss of his ears,
and Walpole escaped abroad where, in the course of twelve
years of travel and study he became a Jesuit priest, acted as
chaplain to Sir William Stanley’s regiment of exiled Catholic
soldiers, and helped to set up English Colleges at Seville
and Valladolid. Finally, he joined the English Mission. He
landed at Bridlington, Yorkshire, in November, 1593, but
was arrested instantly and taken to the Tower of London
by Richard Topcliffe. There he was tortured for information
fourteen times. Convicted of high treason for being ordained
abroad and returning as priest to England, he was hanged,
drawn and quartered in York on 7th April, 1595. He had
dedicated his life, he said at the end, to ’the propagation of
the kingdom of Christ to the utmost of my power’.
Clare Asquith, Countess of Oxford, is a Vice President of the
Friends of the Ordinariate, and author of two books about
Shakespeare: Shadowplay (2005) and Shakespeare and the
Resistance (2018).
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Requiem Altar - the framed front of Fr Dolling’s Requiem Altar acts as an altarpiece to the present Requiem Altar

S. Agatha’s Landport: Its History and Architecture
By Fr John Maunder
When Pope Benedict XVI founded the Ordinariate of Our
Lady of Walsingham he reminded former Anglicans of the
importance of their patrimony. In fact he went further to
suggest that it was a gift to be shared with the Catholic
Church. It is perhaps unfortunate that ever since that
announcement there has been much debate among some
members of the Ordinariate as to what patrimony might
actually be.

For those who wish to discover the meaning of patrimony
there is a book which will shed light on the subject. “They
Shine Like Stars”,written by The Rev Fr Desmond MorseBoycott, in 1947, is an action packed survey of Anglo
Catholic history from 1832 until 1947. Within the well
thumbed pages of my signed copy there are a number of
photographs of Anglo Catholic priests, heroes of the Faith,
many of them saintly legends in their own lifetime. And
one of them is Fr Robert Dolling, the great slum priest
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who built S Agatha’s Church, Portsmouth, the only former
Anglo Catholic Shrine Church in England where the Mass is
offered according to the Book of Divine Worship and where
patrimony hangs in the air as thick as the clouds of incense
after Solemn High Mass.

Today S Agatha’s stands surrounded by roads and car parks,
the result of wartime bombing and even more disastrous
post war planning, but it was not always so. When The Rev
Dr Linklater, arrived in Portsmouth in 1882 as the first
Winchester College Missioner to Landport he stepped into
one of the worst slums that could be found in Victorian
England. In later years he described his brief as “to charge
right into the very centre of the influences of Satan”. Two
years later Dr Linklater opened the first S Agatha’s. It was a
rather humble brick structure which cost £600 and there,
beneath the hissing gas lighting he was able to seat five
hundred people and instruct them in Catholic Faith.
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The High Altar with the Sumner sgraffito mural koi
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Like Joseph Henry Ball, a pupil of Waterhouse and then
working in Portsmouth, Fr Dolling had travelled in
Italy in particular around Florence. It was here that Fr
Dolling discovered the form of the Early Christian basilica
with an open plan, unlike that of the Gothic churches of
England which, he believed, was ideally suited to mission
purposes. Ball and Fr Dolling worked well together. Ball
provided a dignified and spacious Early Christian style
basilica well suited to Fr Dolling’s mix of Catholic ritual
and evangelical preaching. Thus, amid the street traders,
brothels and pubs of Landport arose the red brick
basilica. Crowded in on all sides there was little room for
external ornament, however, the interior offered almost
endless opportunities for mural and mosaic decoration
thereby providing an open bible for the teaching of the
poor.
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The construction was carried out by a local company, W R
Light and Sons and cost £7,000. The jewel of the church at
the time of the opening was undoubtedly the Lady Chapel,
the decoration of which cost an additional £3,500. At half
the cost of the whole church this decorative scheme was
certainly expensive but there was a good reason behind
the expenditure. Fr Dolling planned S Agatha’s to be the
work, succeeding generations. He saw the “hideous desire
to get things finished” as the reason behind “shoddy,
ugly churches which disfigure Christianity”. There was
also a pastoral reason. The crowded stuffy little mission
church had been the heart of the parish where Church
life had been celebrated with baptisms, confirmations,
weddings and above all, the Mass. To leave this was going
to be a great wrench and so Fr Dolling planned to ease
the transfer into the grand new basilica. The furnishings
from the old church were to be transferred into the Lady
Chapel of the new church. Furthermore, the chapel would
be fully decorated to give a glimpse of glory yet to come - a
view into the future when the church would be complete.
S Mark’s, Venice, was probably the dream that inspired
Fr Dolling, but nearer to home, the Catholic Cathedral
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In 1885 Fr Robert Dolling arrived in Portsmouth. He
was Anglo-Irish, Anglo-Catholic, Christian Socialist, a
popular orator and an old Harrovian. In a whirlwind of
pastoral activity, vividly described in his book “Ten Years
in a Portsmouth Slum” he transformed the parish. He set
about the building of twelve almshouses, a school for
boys and another for girls, a gymnasium, a soup kitchen,
the clergy house, the meeting room and finally the great
brick basilica which survives today. In those ten years Fr
Dolling raised some £50,000, an achievement that is all
the more remarkable when one considers that Fr Dolling
did not mince his words and trod on countless privileged
toes, both civil and ecclesiastical in order to achieve his
aims. On one occasion, preaching in S Paul’s Cathedral,
London, he condemned Portsmouth “as a sink of iniquity”
only to be confronted by a deputation of city councillors
upon his return who urged him to leave the city. This
was not entirely surprising as many of the councillors,
brewers and others who wished Fr Dolling to depart
actually owned many of the pubs, brothels and insanitary
dwellings that made up the parish. Landport undoubtedly
improved during Fr Dolling’s time in Portsmouth but
few if any would have predicted that one day the whole
area would disappear. Succeeding generations would
undoubtedly continue to work in the nearby dockyard
and those same generations would need somewhere to
worship. By 1893 Fr Dolling had started to think about
a new and larger church. His ideas about the style of
the new church are recorded in his book “Ten Years in a
Portsmouth Slum”. ’’My first idea of the new church was
that it should be built as plainly as possible ….. but then
God sent Mr Ball, the architect, and directly I talked to
him, I saw how wrong this intention had been. If there
is one place which needs a magnificent and impressive
church it is a slum”

The Lady Chapel in its mutilated state
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in Westminster would be comparable. Another more
intimate gesture was included. Either side of the arch
leading into the chapel apse tall oak panels, bearing the
names of the first people to be confirmed in the mission,
were added with the names shining forth in burnished
gold leaf. The gradual development of the basilica would
thus link succeeding generations with S Agatha’s giving a
real sense of both ownership and pride when saying “my
church”.

The plan of the church consisted of a nave of four bays
with a large apse and a south aisle terminated by an
unfinished tower at the western end; the aisle broadened
into a spacious Lady Chapel of two bays at the east end
and was finished with an apse.

The decorative scheme for the Lady Chapel, executed by
Powells, was the work of Heywood Sumner, a friend and
disciple of William Morris and one of the most celebrated
and versatile members of the Arts and Crafts Movement.
Sumner filled the semi dome of the apse with a field of
blue starred mosaic at the centre of which he placed a
kneeling figure of the Blessed Virgin on a cloud presenting
the Infant Christ to the world. Lilies were placed between
the five small windows of the apse which were filled with
figures of Zacharias, S Elizabeth, S John the Baptist, Anna
and Simeon. On the drum wall of the apse sgraffito murals
depicted : The Salutation, The Annunciation and Christ
among the Doctors of the Law in the Temple. High above
the semi dome further sgraffito decoration depicted the
Nativity with the Infant Jesus, Mary and Joseph and angels
flanked on either side by the Magi and the Shepherds.
Often referred to as the Chapel of the Incarnation by Fr
Dolling, this glorious statement of Faith reminded all
who entered that “the Word was made Flesh” even in the
forgotten back streets of Landport and at once set the
standard for future generations of S Agatha’s people to
complete the church.
On 27th October, 1895, the new basilica was opened.
Amidst clouds of incense a procession of servers, with
a great silver crucifix, candles and banners, followed by
clergy and congregation made its way from the old church
into the new where Solemn High Mass was sung for the
first time. Six weeks later the rejoicing gave way to tears
as Fr Robert Dolling resigned his post as priest-in-charge
of the Winchester College Mission to Landport. Within
seven years, at just 50 years of age, Robert Radclyffe
Dolling was dead.
The late 19C was a time when Anglican bishops viewed
with horror the rise of Anglo Catholicism and did all they
could to stop the movement in its tracks. Portsmouth
was then part of the Anglican diocese of Winchester;
www.friendsoftheordinariate.org.uk

however Bishop Thorold had been content to turn blind
eye to Fr Dolling’s “Roman fever’’considering instead the
tremendous impact he had made upon a hitherto forgotten
part of the diocese where few other clergymen would dare
to venture. The bishop had agreed with Fr Dolling that
as the new church was not a parish church and because
it was connected internally with the old church that a
licence for the new S Agatha’s would not be required.
Unfortunately the death of Bishop Thorold in1895 turned
triumph into tragedy for he was succeeded by Dr Randall
Davidson who, hot foot from the land of John Knox, was
the very hammer of the Anglo Catholics. Dr Davidson
insisted that a new church would need a new license and
dispatched his Rural Dean, Canon Jacob, to investigate. The
dean was horrified with every aspect of liturgical practice
at S Agatha’s and produced a report for the bishop which
resulted in a summons to the bishop’s castle at Farnham.
The meeting was a disaster. The two men could not agree
upon anything relating to the liturgical arrangements in
S Agatha’s. Undoubtedly the most contentious issue was
the Requiem Altar in the south aisle where Mass for the
dead was offered.
Mass for the dead lay at the very heart of Fr Dolling’s
theology and missionary activity. The requiem altar or
“third” altar as the matter became known, was placed in
the old church in memory of one Henry Ross, a former
member of the mission. During the years of Fr Dolling’s
ministry further names of the departed had been added to
the wall behind the altar so that praying for the dead had
become an essential part of parish life - there could be no
question about its removal. Tired and ill, with no security
as priest-in-charge of the mission, Fr Dolling saw no
alternative to resignation and left Portsmouth in January,
1896. Over 5,000 people signed a petition begging him to
stay ; non-conformists with whom he had shared many a
platform in the campaign to improve living conditions in
the slums of Portsmouth urged him to reconsider but all to
no avail.
Between 1896-7 Fr Dolling toured England and visited
the U.S.A. in a fund raising effort to clear the debts still
surrounding S Agatha’s. In March, 1898, the Episcopal
Bishop of Chicago offered him the charge of his cathedral
but Fr Dolling had already accepted the living of S
Saviour’s, Poplar, and returned to England. His work at
S Saviour’s was dogged by ill health which forced him
to leave in March, 1902 ; his death, two months later,
resulted in nation wide mourning.

A new missioner, Fr Tremenheere, was appointed as
priest charge on the 21st February, 1896. Two years later
he became vicar when the church was consecrated on
14th May,1898. In 1901 Fr Tremenheere commissioned
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economic depression. The tide was now turning against
costly building schemes as can be seen in the unfinished
south west tower - only half its intended height, the north
aisle - still an arcade of blocked arches, the great expanses
of brick - awaiting murals and mosaics and in the time
taken to complete the marble and granite baldacchino 1905 to 1930. Smaller targets were reached however such
as handsome altar ornaments, statues and vestments. The
work of the parish continued with the soup kitchens, the
almshouses and the schools whilst the traditional offering
of the Mass with full western rite ceremonial attracted
worshippers from far and wide. In the sunny summers of
pre war England, photographs of the Nelsonian streets
surrounding the basilica reveal a glimpse of a typical
Anglo Catholic parish where, in the words of Sir John
Betjeman, “the Faith was fanned to a golden flame”.

Heywood Sumner to decorate the nave apse and semi
dome in sgraffito. Described at length in the recently
published “The Buildings of England, Hampshire - South’,
the mural is Sumner’s greatest work and the finest of its
kind north of the Alps. The design includes a figure of God
the Father, seated in majesty, in the semi dome, below
which on the drum wall stand figures of the evangelists
and major patriarchs. Christian symbols and seven round
headed coloured glass windows showing S Agatha, flanked
by angels, complete the scene which is united by a trailing
grape vine motif. The mural is a bold and direct statement
of Faith, easily accessible to all and in full accordance with
Fr Dolling’s wish that the church should be an open Bible.
Fr Tremenheere left in 1911 and was replaced by Fr
Coles who had previously served at S Agatha’s as a curate
before entering the Royal Navy as a chaplain. Fr Coles’s
long and heroic ministry spanned two world wars and an

© Father John Maunder

During the night of 24th December, 1940, the parish was
largely destroyed in a single air raid. The church survived
but without the pantiles of the roof and with all the
windows shattered. Bombed out but not down Fr Coles
eventually took refuge in the sacristy where he lived in
much reduced circumstances for the next 12 years. Fr
Coles was now entering his seventies and was partly blind
but he never the less continued to offer the Mass in the
patched up Lady Chapel - his ministry never wavered and
had a profound effect on all who met him. In 1954 Fr Coles
suffered a stroke and was forced to leave the basilica.
Within a year the church was closed by the Anglican
diocese of Portsmouth and eventually sold to become a
naval storehouse. The church and the various buildings
attached raised some £30,000, a significant biblical sum.
Meanwhile the church was stripped of its contents in a
sort of dry run for a “reordering”. The great baldacchino,
for example, was taken apart, stored, and then smashed to
pieces. And yet the church survived.

The Dolling Memorial Tablet
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Following a 30 year campaign to save the church from
demolition S Agatha’s today, against all the odds is once
again a church. Its significance has been recognised by
the secular state and it is listed as Grade II * although
ecclesiastical authorities seem to be less impressed. Fr
Dolling’s vision of a S Mark’s, Venice, in the backstreets
of Landport has, in part at least, been achieved and
the interior glows with fine furnishings including many
original items which have been returned. Set against the
alabaster of the central pier of the northern arcade is
the bronze memorial to Fr Dolling. It was unveiled by Fr
Stanton in 1904, removed in 1954 and considered lost
but was found and returned to its original location in
1994, the centenary year of the building of the church. It
now looks down upon a style of worship and liturgy that
Fr Dolling would certainly recognise and an interior that
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reflects his vision and once a week upon a group of 40
or so of the needy of Portsmouth who come to S Agatha’s
Church to be fed with a three course meal. This scene is
what we call patrimony it is also, to draw upon our great
Holy Father, Pope Benedict, the hermeneutic of continuity.

Fr Maunder was a teacher for a number of years, becoming
Head of Religious Studies in several schools. He had a great
interest in art and architecture and, having helped prevent
the demolition of the church, he became Chairman of the S.
Agatha’s Trust in 1987. Five years later he left the Church of
England and joined the Traditional Anglican Communion.
The church was saved, restored and refurnished. After
the publication of “Anglicanorum Coetibus” he joined the
Ordinariate of Our Lady of Walsingham and was ordained
as one of its priests.

THE PORTAL is a free on-line publication and is aimed at those
in the Personal Ordinariates of the Catholic Church, Anglicans
who are interested in the Ordinariate and all Catholic friends
of the Ordinariates. THE PORTAL is published on the first day
of every month of the year and has an average readership
of 7,300 every month. It covers News, Events, Personalities,
Catholic teaching, Letters, Features, Catholic and Anglican
history, and Ordinariate news. http://www.portalmag.co.uk/

Ordinariate Lapel Badges

His illustrated booklet on the church can be obtained
from him at S Agatha’s Trust, c/o 9, East Street, Fareham,
Hampshire, PO16 0BW at a cost of £6 (including p&p).

The Friends
on Social Media
The Friends of the Ordinariate are active on social media,
especially on Facebook. Please like our Facebook page:
“Friends of the Ordinariate”!
The website is: www.friendsoftheordinariate.org.uk
We post pictures of events on Flickr:
www.flickr.com/photos/friendsoftheordinariate

If your address has changed recently please notify us at
admin@friendsoftheordinariate.org.uk

GDPR Compliance
Under new legislation which came into effect in May
2018, all public bodies, including charities are obliged to
take greater steps to ensure the privacy of those persons
whose information they hold on file.

To this effect, the Friends of the Ordinariate sent out a
request form to all non-donors whose names are held on
our database, asking for their explicit approval to remain
on our database and have altered the information we
hold accordingly.

Our database continues to be held in a secure manner,
and is in no way accessible to anyone without
appropriate authorisation. Nor will we use it for anything
except to further our work of fund raising.
www.friendsoftheordinariate.org.uk

For those familiar with the Anglo-Catholic movement
in the Church of England, lapel badges are an important
thing: the Society of Our Lady of Walsingham, The
Confraternity of the Blessed Sacrament, The Society
of Mary, The Catholic League, The Society of the Holy
Cross, all have their badges as an act of witness and
support for their particular guild.
The Ordinariate has continued this small part of the
patrimony through the production of lapel badges
bearing the coat of arms of the Ordinariate, and the
Friends are proud to say that they have assisted in this
production through a grant.

Unlike those Anglican guilds it is not necessary to be a
member of the Ordinariate to wear the badge, but rather
it is a way of showing support for it.
If you would like to display your support for the
Ordinariate, and support its work, you can purchase
lapel badges from:
Ordinariate Lapel Badges,
Ladies’ Ordinariate Group,
22 Redcross Way,
London SE1 1TA

The price is £5 including postage. Please make cheques
payable to “Ordinariate OLW”
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Remembering the ‘Friends of
the Ordinariate’ in Your Will

If you are considering making, or updating,
your will, please remember the
‘Friends of the Ordinariate of Our Lady of Walsingham’.
Such bequests can help the Ordinariate to grow and flourish through:
The support of seminarians
The acquisition of churches and presbyteries
Contributing to building repair and maintenance costs
Adding to the ‘Sick and Retired’ clergy fund
The production of new liturgical books and the purchase of vestments

When mentioning the ‘Friends’ in your will,
please include the following details:
Mgr. Keith Newton, the Ordinary of the
Ordinariate of Our Lady of Walsingham,
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offering
the annual Requiem Mass for
deceased benefactors of the ‘Friends’

The Friends of the Ordinariate of Our Lady of Walsingham
Registered address: 24 Golden Square, London W1F 9JR
Registered Charity Number:1142667

www.friendsoftheordinariate.org.uk
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Please support the Friends of the Ordinariate
How to Donate:
The Friends of the Ordinariate support the work
and mission of the Personal Ordinariate of Our Lady
of Walsingham by providing financial and practical
assistance. We warmly invite all those who share
in the Holy See’s vision of Christian Unity and who
wish to see the Personal Ordinariate of Our Lady
of Walsingham succeed to support us by making a
financial donation. All are welcome to support the
Friends of the Ordinariate, be they cradle Catholics,
former members of the Church of England, or those
who remain within the Anglican tradition but want
the Ordinariate initiative to flourish.

Legacies
It is hoped that the work of the Personal Ordinariate of
Our Lady of Walsingham will continue for many years
to come and so we would ask that you remember the
Friends of the Ordinariate when you come to write or
update your Will. Legacies often form the backbone of
any charity and we are grateful to all those who have
remembered us in their Wills.
PayPal and Total Giving
PayPal and Total Giving buttons are available on the
Friends of the Ordinariate website for all those who
would like to make an instant and secure payment.
Please visit our ‘Donate’ page for more details and to
make a payment. www. friendsoftheordinariate.org.
uk/donate/

Cheques
If you would like to support our work by making a
donation via cheque, please make cheques payable to
‘Friends of the Ordinariate of Our Lady of Walsingham’
and send to:
Friends of the Ordinariate
c/o 24 Golden Square
London W1F 9JR

Bank Transfer
Here are our Bank Details if you would rather donate
by BACS / bank transfer
Bank: Lloyds Bank plc
Sort code: 30-90-69
Account no: 22689660
Name: Friends of the Ordinariate

If you have any queries about the above, please do
not hesitate to contact: The Administrator: admin@
friendsoftheordinariate.org.uk

www.friendsoftheordinariate.org.uk

Application to support the Friends of the Ordinariate
with a Standing Order
Title:
Surname:

First name (s):

Address:

Post code:

Telephone:

Email:
Details provided here will only be used in connection with the
work of the Friends of the Ordinariate
Please complete the Standing Order below and the Gift Aid
declaration
To the Manager of:
Bank/Building Society
Address:

Post code:
Sort code:

Account no:

Name of Account Holder:

Please debit this account and pay to: Friends of the
Ordinariate of Our Lady of Walsingham Lloyds Bank plc,
Sort code 30‐90‐69 Account number 22689660.
The sum of: £
per month/quarter/annum (delete as appropriate)
pounds per month/quarter/annum
Starting from

Signature:

GIFT AID DECLARATION

(in words)

(date) until further notice
Date:

This declaration confirms that I wish the Friends of the Ordinariate of
Our Lady of Walsingham (Charity No.1142667) to reclaim tax on all
donations I make hereafter. I understand that I must pay income tax
and/or capital gains tax equal to any tax reclaimed by the Friends of the
Ordinariate of Our Lady of Walsingham. I confirm that I am a UK taxpayer
and that I will advise the Friends if this situation changes. I have read and
agreed to the above Gift Aid Declaration.

Thank you for completing this Application Form, the
Banker’s Order and Gift Aid Declaration.
Please return it to: The Administrator
The Friends of the Ordinariate of Our Lady of Walsingham,
C/o 24 Golden Square London W1F 9JR
friendsoftheordinariate@gmail.com
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Would you like to be a Friend
of the Ordinariate?

The Friends of the Ordinariate of Our Lady of Walsingham was
established in 2011 to assist with the work of the newly erected
Personal Ordinariate of Our Lady of Walsingham through
practical and financial support. It was also established in order
to raise awareness of the Personal Ordinariate’s life and mission
within the wider Catholic community.
The Personal Ordinariate of Our Lady of Walsingham was
established by Benedict XVI on 15 January 2011 and is a special
structure within the Catholic Church which allows former
Anglicans to enter into full communion with the Pope while also
retaining many of the treasures and gifts of their Anglican heritage.
The Ordinariate groups and religious communities which have
so far been set up in England and Wales represent an important
development in the work of promoting Christian unity and a
fundamental part of the New Evangelisation in England
and Wales.

If you would like to help the Friends of the Ordinariate in our
work of supporting the Personal Ordinariate of Our Lady of
Walsingham, or would like to know more about our work or
about the Personal Ordinariate of Our Lady of Walsingham,
please complete the contact details on the form overleaf and
send it either to: Friends of the Ordinariate, c/o 24 Golden
Square, London W1F 9JR or The Administrator, Friends of the
Ordinariate, c/o 24 Golden Square, London W1F 9JR or by
email: admin@friendsoftheordinariate.org.uk

The Friends is a separate charity from the Personal Ordinariate
of Our Lady of Walsingham, with its own trustees, but we work
closely with the Ordinary of the Personal Ordinariate, Monsignor
Keith Newton, to identify areas where the Friends can be of
assistance. Mgr Newton is also the President of the Friends.

The Friends of the Ordinariate charity gratefully receives donations
from individuals and organisations who share in the Holy See’s
vision of Christian unity, which has been made manifest in the
Ordinariate of Our Lady of Walsingham.

www.friendsoftheordinariate.org.uk

